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AMAR RABBI AKIVA

gave our Torah of thirds® sxnn oy% — to a people of
thirds®® sxpbn 1 by — through a person born third to his
mother® sxmbn ot3 — on the third day of abstinence'
wnbn N2 — during the third month of the year.?

The Gemara comments:
%3 — With whom does this teaching accord? p299 — It
accords with the Rabbis.®

The Gemara records a series of Aggadic teachings about Israel’s
experience at Sinai:
#3533 nnnna By, — Scripture states:™™ they stood at the
foot of (literally: in the bottom of) the mountain. 37 mx
RPI7 13 Xpn 2 13K — Rav Avdimi bar Chama bar Chasa
said: N3 57 nR omby RT3 YR DY ' — [This]
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teaches that the Holy One, Blessed is He, covered them with
the mountain as though it were an upturned vat.”® oy MK
— And he said to them: apm iny mbapn onx ok — “If you
accept the Torah, fine. pan7Mp XN DY 1KY BX) — But if not,
your burial will be there!”!

The Gemara comments on the previous teaching:
3pY! 92 NOX 27 MK — Rav Acha bar Yaakov said: xmm
xpmixb 37 xyym - From here stem strong grounds
for a notification of coercion regarding acceptance of the
Torah.*"

The Gemara concludes:
X347 MK — Rava®™ said:  winywnx mm mbap wn e e by ax
— Nevertheless, they accepted [the Torah] again in the days
of Achashverosh,” 237 — as it is written:  Yap) w9,

NOTES

18. It is comprised of three parts — the Pentateuch, Prophets and
Writings (Rashi). All three were alluded to at Sinai (Ritva MHK ed., in
explanation of Rashi).

Ritva (MHK ed.), however, maintains that the three parts are: (a) the
narratives of the Torah, (b) the laws of the Torah and (c) the mystical
section of the Torah.

19. The Jewish people are divided into Kohanim, Leviim and Yisraelim
(Rashi).

20. Moses had two older siblings — Miriam and Aaron (Rashi).

21. See note 23 below.

22. Nissan is the first month of the year. It is followed by Iyar and then
Sivan. [Although the year begins in Tishrei (see Exodus 34:22), the first
month is Nissan (ibid. 12:2).]

See Rav Nissim Gaon who lists several other factors related to the
number three.

The role of the number three in this context gives grounds for blessing
because something composed of three parts is exceptionally strong and
enduring, as indicated by the verse (Ecclesiastes 4:12): X7 wywna vinm
P33, the three-ply cord is not easily severed (Eitz Yosef: for other
approaches, see Maharsha, Rif {on Ein Yaakov] and Iyun Yaakov).
23. The statement that the Torah was given ‘“‘on the third day [of
abstinence]” is consistent with the Rabbis’ view that the people began
to abstain on the Thursday before the Sabbath of the Revelation.
According to R’ Yose, however, who maintains that the command to
abstain was given on Wednesday, the Revelation occurred on the fourth
day of abstinence. (See Rashash.)

There is discussion among the later commentators as to which opinion
is accepted as authoritative. This question relates to laws of purity (see
Gemara above, 86a). Regarding the date of Shavuos, however, the matter
has no halachic ramifications, because the Torah requires that Shavuos
always be observed on the fiftieth day after the first day of Pesach (see
note 6). Thus, Shavuos could theoretically fall on the fifth, sixth or
seventh of Sivan, depending on whether the months of Nissan and Iyar
are “full” or ‘“deficient” (see Rosh Hashanah 6b; cf. Ritva MHK ed.
above, 87b mmx i1+1). According to our fixed calendar, this fiftieth day is
always the sixth of Sivan, and it is this date on which we observe
Shavuos. [In the Diaspora, a second day of Yom Tov is added, as is the
case with the festivals of Pesach and Succos as well (see Beitzah 4b).]

However, the following difficulty arises: In the case of a woman who
emitted semen on the third day after intercourse, the law is that she is
tamei (Shulchan Aruch, Yoreh Deah 196:11). This accords with R’ Yose's
opinion that three days of abstinence were required before the Torah
was given. According to R’ Yose, though, the date of the Revelation was
the seventh of Sivan. How, then, can we say in the Shavuos prayers on
the sixth of Sivan, 13n)in 1o v, the time of the giving of our Torah?
(Magen Avraham, Orach Chaim 494). For solutions to this problem, see
Sfas Emes and Maharal in Tiferes Yisrael ch. 27.

24. Exodus 19:17. The verse describes the day of the Revelation.

25, [The verb g3, which is related to na, dome, literally means to form
a dome. God made the mountain into a dome over the people.]

The Torah could simply have said =iy nip. By stating 237 nnnna,
literally: in the bottom of, the Torah teaches that the people were inside
the mountain. God enveloped them with the mountain as one would cov-
er something with an overturned vessel (Maharsha; see Ben Yehoyada ).

A oy is a (large] vessel used for holding beer (Rashi; see Chochmas
HaMatzpun on Shemos, p. 278).

26. Le. inside the mountain (Maharsha).

The commentators ask why it was necessary for God to force the
Jewish people to accept the Torah. They had already expressed their
willingness to do so when they said earlier: ypw nwy: 1 T37-Wx o3,
“Everything that Hashem has said, we will do and we will hear” (Exodus
24:7).

Tosafos answer that they might have changed their minds upon seeing
the tremendous fire [that accompanied the Revelation], which temporar-
ily caused their souls to leave their bodies (see Deuteronomy 5:22 and
Gemara below, 88b; see also Chasam Sofer).

[Evidently, Tosafos maintain that “We will do and we will hear” was
avalid commitment (see Maharsha ), but it could have been rescinded on
the basis that it was made without knowledge of the awesome conse-
quences. However, why did God not first wait to see whether the people
would renege, and then force them to make a new acceptance if neces-
sary? (Maharal, Tiferes Yisrael ch. 32). The explanation is possibly that
God wanted the commitment of “We will do, etc.,” which was made
purely out of love, to be the commitment that eternally bound them to
the Torah. Hence, rather than risk having to coerce a new acceptance,
which would inevitably be motivated by fear, God rendered the commit-
ment of “We will do, etc.” irreversible.]

Midrash Tanchuma (Noach §3) gives a different answer: The declara-
tion of “We will do and we will hear” signaled acceptance only of the
Written Law. The people were reluctant to accept the Oral Law, because
it requires extreme effort and discipline in its study and observance.
Coercion was therefore necessary in regard to the Oral Law (see ibid. at
length; see also Daas Zekeinim MiBaalei HaTosafos on Exodus 19:17,
Eitz Yosef, Pnei Yehoshua, Shabbos Shel Mi and Ben Yehoyada).

Maharal explains the need for a coercive threat as follows: Israel’s
allegiance to the Torah could not be regarded as a mere voluntarily
accepted enhancement of man’s status on earth; to the contrary, had
Israel not accepted the Torah, the universe would have reverted to the
vacuum that existed before Creation (see Gemara below). Had history
recorded only that Israel’s acceptance of the Torah was an optional,
though praiseworthy, choice, it would have seemed as if an indispensable
component of existence had been left to chance. To dispel such notions,
God demonstrated that Israel’s free-willed decision was such an unalter-
able necessity that their failure to make it would have caused their
extinction (Maharal in Tiferes Yisrael ch. 32, Gur Aryeh on Exodus 19:17
and Or Chadash p. 45 [beginning of introduction]; see also Or Gedalyahu
on Shavuos, p. 282).

27. That is, if God summons them to court and demands to know why
they did not fulfill their commitment to observe the Torah, they could
respond that the commitment was coerced (Rashi, see note 31 for further
explanation).

[A iy, notification (of coercion), is the title for a legal procedure by
which someone can void a transaction (e.g. a sale or gift) performed
under duress (see Bava Basra 48b-49a).]

28. The text should read n39, Rabbah (Ritva MHK ed.; Hagahos HaBach;
cf. Tosafos).

29. [During the reign of Achashverosh (ruler of the Persian empire
towards the end of the Babylonian exile), one of his chief advisers, Haman,
sought the genocide of the entire Jewish people. The Jews were saved
from almost certain death by a miracle, as related in the Book of Esther. ]

Out of their love for [God engendered by] this miracle, the Jews
reaccepted the Torah (Rashi).
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xpmhwa 1pT — who go in the ways of complete [faith],"
12 213 — it is written® about us: ~omn w1 npn,, — The
perfect [faith] of the upright shall lead them.™® Y91 "WyrxM
xn¥bya — Those people who go in the ways of perverseness,
Y13 2003 — it is written'? about them: ~wygh v1aa nhpy,, ~
and the perverseness of the faithless shall destroy them.

Another Aggadic teaching about Israel’s acceptance of the
Torah: :

TN 137 MK upny v2 Sxmw 137 . ~ R’ Shmuel bar
Nachmani said in the name of R’ Yonasan: 2wn3%'%» — What
is the meaning of that which is written:' n%3 »nnx 2un32%,,
yn noxa un33% — You have captured My heart, My sister,
O bride; you have captured My heart with one of your eyes?
n%nna — At first, when you accepted the Torah, nnxa,,
pyn - you attracted Me with only one of your eyes.
iyynyt>% — But when you perform the Torah, T2 'nw3 —
you attract Me with both of your eyes.’”

While still at Sinai, only a few weeks after accepting the Torah,
the Jewish people sinned with the Golden Calf. The Gemara
describes this sudden downfall:

Xy mx — Ulla said:  mngw qina map b2 n3dy — How
shameless is the bride who is unfaithful while still in her
bridal chamber.”

The Gemara supports Ulla’s description of Israel’s behavior:
bxmw n3T M2 v 51 My — Rav Mari the son of
Shmuel’s daughter'® said: xqp '%» — What is the verse
that reflects Ulla’s sentiment? » <21 173 1avn3 Yowav-1y,,
— While the King was still at His banquet, my perfume
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ete. [gave out its fragrance].®!

Rav remarks:
277K — Ravsaid: 133 X1 xnvan 1y — Though the verse
describes our nation’s disgrace, it is still with a show of
endearment towards us that it does so, an3 x% ), 3y B
mpn — for it is written “gave out,” and it is not written }
“putrefied.”“m 2

The Gemara records another context in which the root 25y is
used:[u] E
133735 — The Rabbis taught in a Baraisa:  Pabiy 1px) 12y
— THOSE WHO SUFFER INSULT BUT DO NOT INSULT in response,
137 1K) 1D2N YNIW — WHO HEAR THEIR DISGRACE BUTDO
NOTREPLY, 1"103 PRt n30KR 'Y — WHO PERFORM God's |
will OUT OF LOVE'™Y AND ARE HAPPY even IN SUFFERING,®  Jmby 3
T)IX 2930 ~ REGARDING THEM THE VERSE STATES: T30N),
iN72)3 YNWA NXY2 — BUT THEY WHO LOVE HIM [God] SHALL BE
AS THE SUN GOING FORTH IN ITS MIGHT. "}

The Gemara resumes its discussion about the giving of the Ten
Commandments: ,ﬂ
a0t 231 1px — R’ Yochanan said:  2'n27 'xn — What is the §
meaningof that which is written:'”  x3¥ ntWana wmx-n 7, 4
137 — My Lord made a declaration, the heralds are a mighty
host? mman 'en Xy MM manm 93 — Every singl
statement"® that emanated from the mouth of the Holy On
BlessedisHe, ninw® myawb pbny — was divided into seventy
languages."" .

A Baraisa derives this point from a different verse: -
Sxynw? 127127 yn — A Baraisa of the academy of R’ Yishmael §

NOTES

1. We trusted God as one would out of love. We relied on Him not to
burden us with something we could not uphold (Rashi).

2. Proverbs 11:3.
3. To their desired destination (Ralbag ibid.; see Maharsha).
4. Ibid.

5. Song of Songs 4:9. In this verse, a man (representing God) speaks to
his beloved bride (representing Israel).

6. The verse speaks of Israel’s connection with God, which was formed
at Sinai (see note 7). However, at Sinai there was only acceptance of the
Torah, and not observance. [While still at Sinai, the Jews sinned with the
Golden Calf (see continuation of the Gemara).] Therefore, the verse
specifies “one” of their eyes (Maharal).

The “eye” represents the process of “seeing,” which can occur either
in one’s mind or in reality. When the Jewish people accepted the Torah,
they saw it only in their mind [*‘one eye’]. It was not until they carried
out the Torah that they saw it (i.e. its practice) physically as well [“two
eyes”] (Maharsha ).

7. Ulla used this allegory to describe the shameful behavior of the Jews
who, while still encamped at Sinai — the “bridal chamber” where God
had taken them to be His holy nation — were unfaithful to Him by
worshiping the Golden Calf (Rashi; see Rashi to Gittin 36b nnamw r).
[We find elsewhere that the Revelation is likened to a “marriage”
between God and Israel (e.g. Taanis 26b, end of Mishnah).]

Furthermore, they were still involved at that time in receiving the
Torah, for Moses had not yet brought the Tablets of the Law down from
the mountain (Eitz Yosef).

8. Rav Mari’s father is not mentioned because he was an idolater at the
time of Rav Mari's conception. Rav Mari’s mother, the daughter of
Shmuel, was kidnaped and violated by an idolater (see Kesubos 23a) and
it was from that union that Rav Mari was born (Rashbam to Bava Basra
149a Mo 7; of. Tosafos ibid.).

9. Song of Songs 1:12. The entire verse reads: 0y "7 1230m3 12naw-y
i, While the King was still at his banquet, my perfume gave out its
fragrance. Rav Mari interprets 10, gave out, in the sense of abandoned.
Thus, Israel confesses that while the Supreme King still sat at His
wedding banquet, so to speak, her perfume abandoned its goodly
fragrance to others (Rashi), i.e. she was unfaithful to Him.

10. The verse should have said that Israel’s scent became putrid, but sai
instead only that its goodly scent disappeared. This choice of expressio
is a mark of God's continued love for the Jewish nation, despite its: 3
faithlessness towards Him (Rashi; cf. Tosafos). [In Gittin 36b, this 3
teaching is attributed to x37, Rava.] 3

11. [This passage appears in Gittin 36b, where the point under discussio
is the meaning of 35y.] See Hagahos Yavetz.

12, That is, they perform God’s commandments out of love for Him, not
in order to earn reward or to avoid punishment (Rashi to Gittin ibid,)

13. The suffering caused by the insults and disgrace to which they are
subjected (Rashi).

14. Judges 5:31. The Baraisa alludes to the Aggadah cited in Chullin 60}
that the moon was originally as great as the sun, but was reduced in size
after complaining that it was not fitting for two equally great luminaries
to reign together. The sun, which did not respond to the moon’s com:
plaint, remained undiminished. Similarly, those who suffer insult but d
not respond will be “‘as the sun that goes forth in its might”’; i.e. they will
emerge undiminished by their silence, whereas their antagonists will
not only fail in their schemes but will be humbled as well (Tos. HaRosh;
Meiri to Gittin ibid.).
15. Psalms 68:12.

16. Le. each one of the Ten Commandments (see Maharsha »w ")

17. [That is, it could be heard by each of the seventy nations in its own
language.] 27 x3y, mighty host, is interpreted as referring to all the
nations (Rashi).

God did this so that the nations would not be able to claim later: *
we would have heard the Torah in our own language, we would have 4
accepted it” (Maharsha).

[The root of all languages in the world is Hebrew, the Holy Tongue.
Hebrew was spoken exclusively until God confused the tongues o
mankind at the Tower of Babel. He then distorted the Holy Tongue in
seventy different ways, and seventy derivatives of Hebrew emerged.
These languages were so corrupt that it was impossible to recogniz
their holy source. At Sinai, God split every Hebrew word He uttered into 3
seventy languages to display the spark of holiness which is at the coreof
every foreign tongue (see Sfas Emes at the end of Parashas Noach and
to Psalms 68:12).]




